genre of prosimetric storytelling in his Shuoshu shihua 說書史話 (A history of storytelling; 1958 [pp. 123-29] ).
During those three decades, however, important work on precious scrolls was done by Japanese scholars. As early as 1960, Sakai Tadao 酒井忠夫 included a long chapter on the precious scrolls and sectarian religions of the Ming dynasty in his famous Zhūgoku zensho no kenkyū 中国善書の研究 (A study of China's morality books; pp. . The most important scholar in the field, however, was Sawada Mizuho 澤田瑞 和. Sawada published widely on many genres of traditional popular literature. His most important contribution to the study of precious scrolls was his Hōkan no kenkyū 寶卷の 研究 (A study of precious scrolls; 1963). An expanded version of this work was published in 1975 as Zōho Hōkan no kenkyū 增補寶卷の研究 (A study of precious scrolls, expanded and supplemented). In the first part of this work Sawada discussed over three hundred individual precious scrolls, providing for each title a detailed summary of the contents along with discussions of authorship, printing history and other such matters. The second part of the volume consisted of a number of articles each devoted to one of the new religions of the sixteenth and seventeenth centuries that used precious scrolls to propagate their teachings. Sawada's study has served as a major work of reference for all later students of precious scrolls, especially those outside the PRC, where it is not as well known as it should be. Another Japanese scholar whose contribution to the study of precious scrolls has to be mentioned is Yoshioka Yoshitoyo 吉岡義豐, who in his Dōkyō no kenkyū 道教の研究 (Studies on Daoism; 1988-90) reprinted an eighteenth-century edition of the long version of the Xiangshan baojuan 香山寶卷 (Precious scroll of Incense Mountain) and carefully compared it to the more common shorter version of the nineteenth century and later. From the 1980s onward we also witness the growth of studies on precious scrolls in Taiwan as younger generations of scholars became interested in the manifestations of Chinese culture, including popular religion, on Taiwan.
Outside East Asia the study of precious scrolls as a genre developed only very slowly. The earliest Western scholar to discuss precious scrolls was probably the Dutch sinologist J.J.M. De Groot, who obtained several precious scrolls in Fujian and provided synopses of them in his Sectarianism and Religious Persecution in China: A Page in the History of Religions (Amsterdam, 1903) . But very few European or American collections held substantial holdings of precious scrolls and the scholarly study of Chinese religion such as it existed in the 1950s and 1960s tended to focus on elite rather than popular culture. This situation changed as more Western scholars started to combine the study of written sources with fieldwork in Singapore, Hong Kong, and Taiwan. Here they discovered a great variety of tracts and other texts, including precious scrolls, that had escaped the attention of most scholars so far but that played an important role in the life of local believers. (Cambridge, MA, 1976) 4 was the first Western language work to provide a systematic introduction to the new religions (sects) of the late Ming and early Qing. The primary sources for this study are precious scrolls from which the author quotes at length throughout the book. He also discusses the characteristics of precious scrolls as a genre (pp. 176-86) . For his second monograph, The Flying Phoenix: Aspects of Chinese Sectarianism in Taiwan (Princeton, 1986 , co-authored with David K. Jordan), 5 Professor Overmyer turned to the more recent spirit-writing cults, but he returned to precious scrolls in his third monograph, Precious Volumes: An Introduction to Chinese Sectarian Scriptures from the Sixteenth and Seventeenth Centuries (Cambridge, MA, 1999) . 6 As the long subtitle of this work makes clear, the author does not discuss the non-sectarian narrative precious scrolls that started to especially proliferate from the second part of the 18 th century onward and that were widely distributed throughout China in the early twentieth century thanks to the activities of the Shanghai lithographic publishers of that time, 7 but focuses on the sectarian precious scrolls that were produced in the period from the fifteenth to the seventeenth centuries. In his first chapter, however, the author discusses the earliest texts that are commonly classified precious scrolls and that date from the Yuan dynasty or even earlier. 8 The author might have pointed out more strongly that such non-sectarian precious scrolls were popular throughout the sixteenth and seventeenth centuries. There are descriptions of precious scroll performances in works such as the anonymous sixteenth-century novel Jinpingmei 金瓶梅 (Plum in the Golden Vase) and its seventeenth-century sequel Xu Jinpingmei 續金瓶梅 (Sequel to Plum in the Golden Vase) by Ding Yaokang 丁耀亢 (1599-1662).
(Precious scroll of the Imperial Ultimate), the earliest known sectarian scripture (early fifteenth century) to carry the words baojuan in its title. 9 The third chapter, "Wu-wei Sect Scriptures by Lo Qing," is devoted to the famous "Five Books in Six Volumes" of the charismatic religious teacher Luo Qing 羅清 (1443-1527). Chapter Four, "The Chiu-lien pao-chüan of 1523," discusses an anonymous text that Professor Overmyer sees as continuation of the Huangji baojuan. Following these in-depth studies on individual texts, the next two chapters,"Themes in Later Sixteenth-Century Pao-chüan" and "'Precious Volumes' from the Seventeenth Century," deal with larger groups of materials: The study is concluded by a chapter that once again focuses on a single text, "The Dragon-Flower Scripture," followed by "Concluding Comments."
As Professor Overmyer is a student of comparative religion, he is primarily interested in the content of these "sectarian scriptures" and less in their performance or their literary qualities. He supports his argument, however, by extensive quotations that allow his readers to form a clear idea of the contents and format of the texts he discusses. We find the same emphasis on content in the various articles which Professor Overmyer has published over the years, such as "Attitudes Toward 12 The small number of titles listed by Professor Jones contrasts sharply with the much larger number of individual texts that are recorded for contemporary communities in Western Gansu and Southern Jiangsu.
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Some of Professor Overmyer's students, as might be expected, have also studied precious scrolls. Of these Randall Nadeau is particularly worthy of note. His dissertation, "Popular Sectarianism in the Ming: Lo Ch'ing and his 'Religion of Non-Action'" (University of British Columbia, 1990 ) is often praised as the fullest monographic treatment of Luo Qing and his writings. His "Genre Classifications of Chinese Popular Religious Literature: Pao-chüan" (Journal of Chinese Religions 21 [1993] ) forcefully drives home the point that all precious scrolls, irrespective of date or format, when used in performance are part of a religious ritual-this applies as much to the so-called "sectarian" precious scrolls of the sixteenth and seventeenth centuries as to the so-called non-sectarian narrative precious scrolls of the nineteenth and twentieth centuries. [Tokyo, 1993] ).
Another group of scholars who encountered sectarian religions and their writings in their research were social historians. One scholar who has to be mentioned in this respect is Susan Naquin. She used the extensive quotations from sectarian scriptures collected by Huang Yupian 黃育楩 in his Poxie xiangbian 破邪詳辯 (A detailed refutation to destroy heresies) to reconstruct the beliefs of the protagonists of her Millenarian Rebellion in China: The Eight Trigrams Uprising of 1813 (New Haven, 1976) . 16 Professor Naquin discusses the role of scriptures (baojuan) in the transmission of Ming-Qing sects in her "The Transmission of White Lotus Sectarianism in Late Imperial China" (in Popular Culture in Late Imperial China, ed. by David Johnson et al. [Berkeley, 1985] ). Together with Thomas Shiyu Li, Professor Naquin also authored "The Baoming Temple: Religion and the Throne in Ming and Qing China" (Harvard Journal of Asiatic Studies 48 [1988] ). One of the topics discussed in this long article is the composition at this temple in the late sixteenth century of five precious scrolls by the young nun Guiyuan 歸元, and the subsequent history of the Dacheng 大乘 sect that relied on her works as their scriptures.
Yet another social historian who should be mentioned is David Johnson, who particularly turned to the study of Chinese popular culture in the late 1980s, when he cofounded the Chinese Popular Culture Project (CPCP) at the University of California at Berkeley. The first publication of the CPCP was Ritual Opera Operatic Ritual: "Mu-lien (Berkeley, 1989) . In this collection Gary Seaman discussed the precious scrolls used by religious specialists (along with dramatic performances) in central Taiwan . It should be pointed out that in his dissertation Dr. Berezkin not only relies on Chinese, Japanese, and English scholarship, but also on secondary sources in Russian, and that his discussion also covers rare Chinese materials in Russian libraries.
Rescues his Mother" in Chinese Popular Culture: Papers from the International Workshop on the Mu-lien Operas with an Additional Contribution on the Woman Huang Legend by Beata Grant
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One of the most popular precious scrolls of the Qing dynasty was the already mentioned Xiangshan baojuan, which has a preface dated to 1103. This early date is not generally accepted. While there are indications for the existence of a text of this title by the late fifteenth century, the earliest preserved editions date from the eighteenth and nineteenth centuries and include a long and short version. The Xiaoshan baojuan tells the legend of the princess Miaoshan 妙善, who achieves enlightenment and after sacrificing her own eyes and arms to cure her father, becomes the bodhisattva Guanyin 觀音 with a thousand arms and eyes. The development of the legend of Miaoshan has been studied by the British sinologist Glen Dudbridge in his The Legend of Miaoshan (London, 1978;  In the last few decades the situation of the study of precious scrolls has changed greatly. While precious scroll studies have continued to develop and flourish in Japan and Taiwan, publications from the PRC have rapidly increased in number. Major collections of reprints of precious scrolls both from Taiwan and the Mainland have made many texts that were hard to find easily accessible to scholars all over the world. Some major libraries, such as the Harvard-Yenching Library at Harvard and the University Library of Waseda University in Tokyo (which holds the collection of Sawada Mizuho), have made their precious scrolls available on the web. Many regions in China, including Hebei, Shanxi, Gansu, and Jiangsu, have witnessed a revival of precious scroll performance beginning in the 1980s, and many local performers made great efforts to recover the texts that had been thought to have been completely destroyed in earlier decades. More recently, many districts have submitted their local tradition of precious scroll performance for recognition at the provincial and national level as "intangible cultural heritage," and to support such applications have collected not only texts but also sources on performers and performance, resulting in lavish publications. Foreign scholars have been allowed to conduct fieldwork on precious scrolls and their performance in collaboration with Chinese colleagues. We also have seen a growing number of collaborative publications involving Chinese and foreign scholars. As we already noted, Thomas Li Shiyu collaborated both with Daniel Overmyer and Susan Naquin. As another example of such collaboration, we can mention Hubert Seiwert and Ma Xisha 馬西沙, Popular Religious Movements and Heterodox Sects in Chinese History (Leiden, 2003) . There is a new generation of scholars trained by scholars who received their own training in the 1950s or trained themselves as specialists in this field. One final indication of the flourishing state of precious scroll studies we can point to is the number of titles and editions we now have information on: whereas Li Shiyu's 1960 catalogue only included something over 500 titles, Che Xilun's 車錫倫 Zhongguo baojuan zongmu 中國寶卷總 目 (Comprehensive catalogue of the precious scrolls of China; 2000) records over 1500 titles, a number that will be further increased when Professor Che Xilun soon publishes a revised version of the catalogue.
